









































































































Belief and evidence  	The	distinction	between	belief	and	evidence	was	a	core	component	of	the	othering	strategies	used	in	delegitimising	discourse.	Post	25	provides	an	example.			
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It	is	immaterial	that	some	people	believe	[homeopathy]	works	when	it	is	
clearly	unscientifically	proven	and	if	it	were	true,	would	overturn	huge	proven	
scientific	certainties	in	other	disciplines.	(Post	25)		Here,	the	contributor	describes	the	adherence	to	H	in	terms	of	a	‘belief’,	which	is	juxtaposed	against	a	second	category	of	‘scientific	proof’	and	truth.	The	contributor	downgrades	the	former	by	invoking	scientific	proof	as	a	requirement	for	how	a	claim	would	move	from	one	category	to	another.	It	also	injects	absurdity	into	the	ideas	that	homeopathic	claims	could	move	category	by	suggesting	that	they	would	have	to	overturn	scientific	proofs	to	do	so.			The	absence	of	orientation	to	evidence	was	critical	to	building	H	as	a	stigmatised	category.	Post	126	invokes	a	moral,	causal	relation	between	knowing	how	science	works	(e.g.	the	phrase	‘read	up	on	the	scientific	method’),	following	the	principles	of	EBM	‘we	practice	evidence	based	medicine’,	and	having	a	professional	duty	of	care	to	patients	(‘…doing	the	best	for	our	patients’).	Here,	the	duty	of	care	can	be	seen	to	work	as	something	like	a	‘category	predicate’	(Jayyusi,	2014)	that	is	implicit	in	the	notion	of	EBM.			
For	those	people	who	dispute	this	saying	that	“it	doesn't	have	to	have	clinical	
evidence	for	it	to	work”,	please	go	back	to	your	science	classes	and	read	up	on	
the	scientific	method.	We	practice	evidence	based	medicine	so	that	we	can	be	
sure	that	we	are	doing	the	best	for	our	patients.	To	do	anything	else	would	be	
an	affront	to	the	oath	that	we	took	as	doctors	“first	do	no	harm”.	Oh	wait,	silly	
me,	Homeopaths	aren’t	doctors.	(Post	126).			 	
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	The	referencing	of	evidence	over	belief	involves	two	interrelated	claims	–	firstly,	a	call	to	evidence	as	a	means	of	making	judgement	of	effectiveness	(and	frequently,	specifically,	to	evidence-based	practice)	and,	secondly,	an	insistence	on	the	‘rightness’	of	science	as	a	logical	schema	of	explanation.	In	terms	of	evidence,	Post	19	epitomises	many	posts	in	pointing	to	the	strong	preference	for	scientific	
evidence	and	medical	(clinical)	trials	as	an	evaluative	marker,	but	also	to	the	‘proper’	evaluation	of	such	evidence.	The	post	specifies	that	particular	kinds	of	evidence	are	needed	-	i.e.	not	just	any	‘medical	trials’	but	trials	that	are	‘professionally	conducted’.	Here,	the	posts	differentiate	within	scientific	evidence	between	that	which	is	professional/proper	and,	by	implication,	that	which	is	not.		
	
As	far	as	I	am	aware,	no	professionally	conducted	medical	trial	has	ever	
shown	homeopathy	to	work	at	all.	It	has	never	been	shown	to	be	better	than	
placebo.	(Post	19)		Just	as	evidence	is	the	core	referent	for	undermining	homeopathy,	so	it	formed	a	key	aspect	of	how	legitimising	discourse	justified	the	validity	of	their	claims.		One	of	the	common	strategies	for	invoking	evidence	to	legitimise	homeopathy	involved	what	I	describe	as	a	‘revelatory	tale’,	where	a	contributor	describes	moving	from	a	point	of	scepticism	to	one	of	acceptance	through	having	tried	the	remedies.	For	example,	Post	108	describes	a	change	in	attitudes	to	homeopathy	as	a	result	of	observing	its	effectiveness.			
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I	was	all	sceptical	before	and	put	down	homeopathy	as	'collective	delusion'	
'fake'	everything	,	until	I	saw	my	uncle	whose	whole	body	was	covered	with	
warts...no	effective	treatment	for	him	until	he	visited	a	homeopath	and	Thuja	
cured	the	condition	completely	within	a	few	months.	(Post	108).		Post	13	produces	a	similar	story,	describing	a	long-term	health	problem	which	improved	and	led	to	a	change	in	attitude	towards	homeopathy	and	to	allopathic	medicine,	again	invoking	the	idea	of	OM	as	harmful	by	comparing	it	to	‘engine	degreaser’.			
I	have	suffered	for	years	of	scalp	problems	itchy	and	flaky	until	I	switched	to	
all	natural.	My	hair	glows	now	and	I	never	touch	engine	degreaser	again	that	
actually	adds	to	long	term	health	damage.	(Post	13)		The	revelatory	tale	involves	showing	how	new	attitudes	emerge	from	experience	of	using	homeopathy,	and	of	having	been	converted	to	this	mode	after	using	other	kinds	of	drug	treatments.	Through	this	type	of	strategy,	legitimising	discourse	displayed	an	awareness	that	appealing	to	experience	breached	a	preference	for	‘scientific’	evidence,	and	clearly	undertook	discursive	work	to	build	the	case	for	their	divergent	position.	This	was	also	the	case	for	the	few	comments	that	displayed	less	clear	orientation	to	either	a	‘legitimising’	or	‘delegitimising’	position,	such	as	post	104.		
I'm	about	to	commence	a	6	week	course	of	herbal	potions	recommended	by	a	
kinesiologist	for	constant	severe	fatigue,	headaches	and	IBS.	I	have	an	open	
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mind	but	probably	more	on	the	'not	likely'	side	rather	than	the	"very	
plausible'!	I	am	undertaking	this	as	an	option	based	on	a	year	of	watching	a	
work	colleague	get	cured	of	her	migraines,	and	her	husband	finding	a	cure	for	
his	excema,	and	their	friend	finding	similar	success	for	her	health	issues.	If	this	
was	all	mumbo	jumbo	there	wouldn't	be	a	debate	at	all	as	no	one	would	be	
getting	better!	  Placebo?	Maybe?	Do	I	care?	(Post	104)		Post	104	justifies	their	decision	to	take	homeopathy	with	reference	to	seeing	a	work	colleague	being	cured.	In	formulating	this,	the	contributor	displays	an	awareness	of	the	binary	debate	between	H’s	effectiveness,	aligning	themselves	with	scientific	rationality	(‘more	on	the	‘not	likely’	side’).	However,	later	they	orientate	more	explicitly	to	a	defence	of	the	possible	value	of	H,	saying	‘if	this	was	all	mumbo	jumbo	there	wouldn't	be	a	debate	at	all’	
	What	we	see	in	these	two	forms	of	discourse	is	the	production	of	different	categories	of	evidence:	in	delegitimising	discourse,	evidence	is	equated	with	scientific	evidence,	particularly	EBM,	while	in	legitimising	discourse	it	is	commonly	equated	with	the	experience	of	using	homeopathy.		The	revelatory	tale	builds	a	moral	relationship	between	experience	and	rationality.	Indeed,	a	particularly	common	critique	levelled	at	critics	of	homeopathy	was	the	absence	of	such	experience,	where	the	reliance	on	evidence	abstracted	from	experienced	is	treated	as	morally	problematic.	I	will	return	on	to	this	point	shortly.		
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Explanations 	Both	of	the	discursive	forms	used	strategies	to	undermine	the	other’s	claims	about	the	relevance	of	evidence.	In	delegitimising	discourse,	this	involve	re-interpreting	the	perceived	‘successes’	of	homeopathic	treatment	by	offering	alternative	scientific	explanations.	The	central	mechanism	for	this	involved	invoking	the	concept	of	placebo.	Post	63	gives	a	useful	example:			
Homeopathy	is	not	medicine.	It	is	wholly	unacceptable	to	present	Homeopathy	
as	a	credible	alternative	to	evidence-based	medicine,	when	there	is	ample	
evidence	that	clearly	shows	that	Homeopathy	at	its	best	only	acts	as	a	
placebo;	more	commonly,	it	does	not	work	and	delays	proper	medical	
treatment.	(post	63)		The	post	starts	with	a	strong	emphasis	on	the	binary	difference	between	H	and	OM	and	goes	on	to	say	that	the	evidence	shows	that	H	does	not	work,	and	acts	only	as	a	placebo,	linking	this	with	the	idea	that	it	can	be	dangerous	in	delaying	‘proper’	(orthodox	medical)	treatment.	In	some	instances,	it	is	homeopathic	remedies	that	are	described	as	placebos,	and	other	times	it	is	‘homeopathy’	as	a	practice	or	discipline.		The	function	of	the	concept	of	placebo	in	general	terms	is	to	place	the	explanation	for	any	health	improvement	on	some	cause	other	than	homeopathic	cures.	The	
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alternative	(scientific)	explanations	that	were	given	for	why	homeopathy	might	work	(or	might	be	perceived	as	working)	came	in	two	forms.	Firstly,	several	posts	pointed	to	the	possible	benefits	of	water	as	a	cleaning	agent;	post	10,	for	example,	takes	up	a	response	of	the	‘placebo’	critique	raised	in	a	previous	post,	which	had	highlighted	that	the	placebo	explanation	could	not	account	for	the	successful	use	of	homeopathy	in	animals.	In	reply	to	this,	the	author	of	Post	10	notes	that:			
Would	you	believe	me	if	I	told	you	children	and	animals	do	benefit	from	the	
placebo	effect.	6	month	old	teething	babies	like	the	sugar	content	in	
homeopathic	pills,	next	time	save	yourself	a	fortune	and	buy	sugar	cubes.  I	
dont	know	the	medical	history	of	your	cat	but	I	would	assume	that	after	all	
the	eye-drops	and	other	irritants	your	vet	prescribed,	3	days	of	bathing	with	
distilled	water	would	do	wonders	for	the	moggys	eyes.	Homeopathy	has	a	very	
good	track	record	for	treating	things	that	would	get	better	anyway…	(Post	
10)		In	the	final	sentence,	the	author	notes	that	the	‘cures’	claimed	to	be	the	result	of	homeopathy	may	be	explained	in	terms	of	unrelated	health	improvements,	what	other	posts	characterise	as	a	‘natural	healing	process’.	Here,	the	causal	relation	between	homeopathic	cure	and	health	improvement	is	questioned,	so	that	the	notion	of	‘effect’	is	removed	entirely	from	the	treatment	itself.	The	discourse	of	de-legitimation	also	involved	critiquing	the	theoretical	explanations	that	underlie	homeopathy.	The	basic	idea	that	was	articulated	by	a	number	of	posts	involved	arguing	that	to	accept	homeopathy	involved	abandoning	scientific	principles	(e.g.	post	76).	
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If	f	it	worked	then	substantial	numbers	of	other	well	evidenced	and	well	tested	
theories	in	physics,	chemistry,	biology	and	medicine	all	would	have	to	be	
wrong.	(Post	76)		Often,	participants	gave	alternative	explanations	in	terms	of	science	as	to	why	homeopathy’s	explanations	cannot	be	right.	For	example,	Post	1	notes	that:		
The	molecules	of	any	liquid	are	constantly	being	bumped	by	other	molecules	-	
what	physicists	call	thermal	  fluctuations	-	so	that	they	lose	any	'memory"	of	
their	past	configuration	within	a	fraction	of	a	second.	(Post	1)		The	critique	of	the	concept	of	placebo	effect	was	a	key	aspect	of	the	discourse	of	legitimisation.	To	take	Post	95	as	an	example,	the	contributor	creates	a	general	category	of	shared	opinion	(‘most	observers’)	that	is	used	to	set	up	a	feature	of	the	placebo	effect	being	transient.	This	is	then	contrasted	with	the	prolonged	effects	of	homeopathy,	removing	the	logical	link	between	placebo	and	H.			
Most	observers	accept	that	that	placebo	effect	is	transient.	This	does	not	
explain	the	effect	of	prolonged	relieve	after	one	or	two	homeopathic	tablets	
given	for	chronic	conditions.	(Post	95)		A	common	strategy	was	to	suggest	that	instead	of	working	as	an	‘explanation’	the	notion	of	placebo	actually	functioned	as	a	belief.		Post	93	starts	with	a	revelation	about	how	homeopathy	worked	for	them,	made	a	claim	to	its	lack	of	harm	
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compared	to	allopathic	medicine	(‘doesn't	poison	my	system’)	and	a	critique	of	the	notion	of	placebo	as	a	belief	rather	than	an	explanation.			
It	is	clear	to	me	that	before	taking	my	homeopathic	remedy	I	was	sick.  It	is	
obvious	to	me	that	after	taking	it	my	complaint	improved	at	first	and	in	time	i	
was	healed.  It	is	clear	to	me	that	an	inexpensive	medication	that	makes	me	
feel	better	does	have	my	full	attention	especially	if	it	doesn't	poison	my	system	
in	the	healing	process.  It	is	obvious	to	me	that	I	shall	continue	using	this	
system	of	medicine	and	I	shall	recommend	it	to	friends	and	family. Placebo?	
Feel	free	to	believe	what	you	will. But	perhaps	you	would	like	to	try	it.	(Post	
93)			The	final	line	in	the	extract	of	post	93	was	itself	a	common	device	from	the	legitimising	posters	–i.e.		criticising	the	‘rationalising	away’	of	homeopathy	without	having	experienced	it.	For	example,	posts	Post	119	brings	the	concepts	of	professionalism	and	experience	together	as	alternatives	to	scientific	evidence.			
Just	because	there	is	no	“scientific	evidence”	doesn't	mean	that	homeopathy	
doesn't	work.	It	is	sometimes	a	case	of	trial	and	error	but	a	good	experienced	
practitioner	(and	I	am	pleased	to	have	known	a	few)	will	invariably	get	it	
right.	I	think	the	sceptics	should	try	it	before	dismissing	it	out	of	hand.	(Post	
119)		Here	the	notion	of	scientific	evidence	is	invoked	as	a	problematic	category	through	quote	marks,	and	one	that	is	relative	and	incomplete.	In	this	way,	the	notion	that	
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scientific	evidence	is	the	only	resource	for	deciding	matters	of	efficacy	is	problematized,	and,	in	turn,	broadening	the	category	of	evidence.	In	its	place,	the	notion	of	professionalism	in	homeopathy	is	presented	as	a	means	of	explaining	how	homeopathy	may	work.		
	Another	quite	different	and	much	less	common	approach	involved	drawing	on	clinical	trials	to	make	claims	that	homeopathy	can	be	seen	to	work,	even	in	the	terms	of	EBM.	Rather	than	differentiating	homeopathy,	this	strategy	involved	a	common	form	of	discursive	positioning	found	in	other	forms	of	CAM	(Barcan,	2011;	Salkeld,	2005;	Welsh	et	al.,	2004)	of	fitting	the	homeopathic	tradition	into	the	EBM	framework.	In	Post	3,	the	author	uses	a	highly	rational	academic	discourse	to	cite	findings	from	clinical	trials,	using	a	conventional	academic	referencing	form	to	show	the	sources	of	those	claims.			
44%	of	randomised	controlled	trials	in	homeopathy	have	reported	positive	
effects,	and	only	7%	have	been	negative.	These	data	are	similar	to	the	findings	
of	a	comprehensive	meta-analysis	of	placebo-controlled	trials	of	homeopathy	
(Linde	et	al.,	Lancet	1997;	vol	350:	pp834–43),	in	which	48%	of	trials	were	
positive.    It	should	also	be	noted	that	different	homeopathic	remedies	and	
different	dilutions	of	the	same	remedy	have	been	distinguished	from	each	
other	using	Raman	and	infrared	spectroscopy,	even	though	all	should	
theoretically	contain	nothing	but	water	(Rao	et	al.,	Homeopathy	2007;	vol	96:	
pp175–182).	Such	findings	may	relate	to	complex	processes	such	as	the	
formation,	during	succussion,	of	colloidal	nanobubbles	that	could	contain	the	
remedy	source	material.	(Post	3)	
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EBM	versus	Choice	
	The	moral	claims	to	the	appropriateness	or	otherwise	of	homeopathy	extended	to	the	NHS	website	itself.	18	of	the	delegitimising	posts	made	a	claim	to	the	problematic	nature	of	the	NHS	choice	website.	Post	70	exemplifies	many	of	the	other	posts	in	its	rhetorical	structure.			
Like	many	of	the	commentators	here,	I	am	disturbed	by	the	anodyne	and	
bland	commentary	you	offer	on	homeopathy.  Given	your	stated	purpose	of	
being	a	trusted	and	authoritative	voice	on	matters	medical,	ignoring	the	
wealth	of	trial	data	that	show	homeopathy	to	be	-at	best-	no	better	than	
placebo	is	an	abrogation	of	your	responsibilities.  It	is	difficult	not	to	
conclude	that	the	recent	press	commentary	stories	alleging	undue	influence	
by	vested	interests	are	correct.	NHS	treatments	spend	taxpayers	money.	Only	
those	treatments	with	a	strong	evidence	base	should	be	used.	Spending	NHS	
money	on	homeopathy	is	wrong.		(Post	70)		The	post	begins	by	making	a	strong	allegiance	to	the	other	critiques	of	the	website	by	invoking	the	idea	that	the	website	should	have	‘moral	responsibility’	by	being	‘trustworthy’,	which	in	turn	is	linked	to	the	category	of	‘authority’.	The	post	then	refers	to	the	presence	of	data	refuting	H’s	effectiveness,	again	implementing	the	explanation	of	placebo.	The	post	goes	on	to	reference	the	media	debates	that	I	described	earlier,	and	the	claims	that	NHS	had	been	corrupted.	Finally,	the	post	
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invokes	the	idea	that	‘strong	evidence’	should	be	used	to	support	the	use	of	treatments.		
	Post	70	encompasses	many	of	the	points	we	have	seen	already,	but	extends	the	claims	by	making	the	case	that	not	only	is	homeopathy	morally	problematic,	but	the	website	itself	is	operating	in	a	morally	corrupt	way,	specifically,	by	failing	to	use	evidence	to	display	the	position	that	there	is	no	evidence	that	homeopathy	works.	This	argument	mirrors	the	ideas	of	EBM	that	clinical	trials	are	the	most	appropriate	evidence	source	for	judging	appropriateness.	In	terms	of	category	work,	‘appropriate’	care	is	made	equivalent	to	‘evidence-based	care’.			This	contrasts	strikingly	with	a	different	discursive	practice	that	involved	emphasising	diversity	in	choice	as	a	mechanism	for	making	decisions	about	treatment.	The	notion	of	choice	was	invoked	as	a	means	of	describing	a	pluralistic	health	service	and	was	often	tied	up	with	the	notion	of	the	limits	of	EBM	as	a	form	of	evidence.	For	instance,	Post	112	begins	by	discrediting	criticism	that	are	not	based	on	personal	experience,	and	then	invokes	the	notion	of	choice	(as	present	in	the	title	of	the	website)	as	a	way	of	describing	plurality	in	healthcare,	and	of	course	giving	some	authority	to	this	idea	by	linking	it	to	the	website	itself.		This	notion	of	patient	choice	was	commonly	invoked	and	often	in	the	same	way	as	in	Post	112,	i.e.	by	linking	it	to	a	discrediting	of	scientific	explanations.			
I	am	disgusted	in	the	way	homeopathic	medicine	is	being	discredited	by	
people	who	have	probably	not	even	tried	it. Also	I	thought	this	website	was	
called	NHS	Choices	(Post	112)	
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	Finally,	in	the	small	number	of	posts	that	made	a	less	strong	orientation	towards	a	critique	or	defence	of	homeopathy,	choice	was	the	common	discourse	used	to	justify	an	orientation	to	homeopathy.			
I	like	to	use	a	combination	of	medical	and	complementary	healthcare	but	
have	never	been	quite	sure	about	the	principles	of	homeopathy.	I	think	it's	
great	that	the	NHS	have	laid	out	all	the	facts	about	homeopathy	simply	and	
clearly.	Not	sure	I	believe	it	can	really	work	but	it's	good	to	have	all	the	
evidence	to	hand	to	make	up	my	own	mind. VA	(Post	12)		Post	12	is	typical	of	such	contributions,	which	tended	to	display	a	sensitivity	to	the	spoilt	identity	of	homeopathy	in	terms	of	its	breaching	scientific	knowledge	(as	in	‘never	quite	sure	about	the	principles	of	homeopathy’),	but	then	used	the	notion	of	individual	choice	as	a	means	of	signalling	a	possible	(although	here,	not	disclosed)	orientation	to	homeopathy.	Again,	very	often,	these	kinds	of	claims	were	also	bolstered	through	a	revelatory	tale	to	show	why	homeopathy	had	been	used	in	spite	of	the	lack	of	scientific	evidence.			
	
Conclusions 	The	analysis	presented	above	shows	that	the	relationship	between	homeopathy	and	orthodox	medicine	was	constructed	by	the	participants	in	the	forum	as	a	
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‘schism’,	where	the	differences	in	practice	and	ideology	were	stigmatised	on	both	sides.	In	the	negotiation	over	the	‘heretical	position’	(Jones,	2004)	of	homeopathy	the	concept	of	evidence	played	a	key	role,	operating	as	an	unstable	category	as	participants	invoked	different	conceptions	of	what	was	to	count	as	evidence:	namely,	EBM	in	delegitimising	discourse	and	experience	(through	a	revelatory	tale)	in	legitimising	discourse.	Contributors	with	less	clear	orientations	to	either	position	tended	to	present	explicit	preferences	for	EBM	and	scientific	evidence,	but	often	also	invoked	notions	of	experience	to	justify	using	homeopathy.		The	practice	of	‘assimilation’	that	has	been	identified	in	other	forms	of	CAM	(Degele,	2005;	Salkeld,	2005;	Welsh	et	al.,	2004)	was	not	strongly	present	within	the	forum	analysed	here.	Instead,	contributors	who	defended	homeopathy	tended	to	do	so	by	enforcing	a	category	distinction	between	their	practices	and	those	found	in	orthodox	medicine.	Contributors	did,	however,	make	reference	to	scientific	principles	(particularly	bias	and	objectivity)	as	a	means	of	stigmatising	orthodox	medicine,	so	that	scientific	principles	were	mostly	used	not	for	assimilation,	but	to	further	stigmatise	science	as	a	‘hypocritical’	category.	Further,	the	critiques	of	EBM	found	in	the	medical	community	(Friedson,	1988;	Goldenberg,	2006;	Greenhalgh,	2006;	Kirmayer,	2012)	were	not	present	in	the	ways	that	delegitimising	discourse	dealt	with	evidence.	Instead,	EBM	was	employed	as	an	ideological	device	to	criticise	an	alternative	evidence	framework.			Ultimately,	the	substantive	issue	for	the	NHS	is	whether	or	not	to	continue	funding	homeopathy	as	an	integrated	part	of	healthcare	practice.		A	question	emerges	about	what	kind	of	evidence	may	be	useful	to	help	the	NHS	to	address	this	
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question.		In	the	debates	around	the	clinical	evidence	for	or	against	homeopathy	it	is	common	for	people	to	call	for	more	clinical	trials	to	establish	its	levels	of	effectiveness	(Mathie,	2015).	An	implication	of	the	analysis	presented	here	is	that,	given	the	different	interpretations	and	definitions	of	evidence	that	the	contributors	provided,	public	opinion	(and	practice)	may	not	be	substantially	altered	by	clinical	trials	alone.	In	part,	this	is	because	the	model	of	rational	choice	informed	decision-making	and	the	conceptions	of	evidence	that	underlie	it	bear	little	relations	to	the	discourse	practices	analysed	in	the	previous	section.	The	forum	contributors	were	engaged	in	a	process	of	ideological	positioning	in	which	the	very	category	of	‘evidence’	was	used	divergently.		A	key	reason	for	the	instability	of	the	category	‘evidence’	is	that	through	its	provision	by	the	NHS,	homeopathy	is	gives	institutional	legitimacy,	not	just	as	a	healthcare	practice,	but	as	an	alternative	evidence	framework.	This	was	evident	in	the	way	that	the	members	of	the	forum	held	the	NHS	accountable	to	competing	definitions	of	evidence	and	information.	While	clinical	trials	are	of	course	valuable	forms	of	evidence,	in	the	context	of	homeopathy,	enforcing	one	mode	of	evidence	over	another	may	be	insufficient;	perhaps	a	key	issue	here	is	not	just	‘what	is	the	evidence’	but	also	‘what	do	people	understand	by	evidence’	and	‘what	do	people	do	with	evidence’.			One	of	the	limitations	of	this	paper	is	that	it	has	dealt	with	a	tiny	population	of	people	in	a	very	transitory	online	space:	as	other	researchers	have	argued	(Fischer	et	al.,	2014),	very	little	is	known	about	public	attitudes	towards	homeopathy,	and	further	study	of	this	is	critical	to	understanding	the	extent	of	the	types	of	
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phenomena	reported	here.	However,	to	follow	one	of	the	arguments	that	is	central	to	the	methodological	framework	of	conversation	analysis,	attitudes	are	a	fundamentally	different	order	of	phenomena	to	social	practices,	and	exploring	how	populations	feel	or	talk	about	homeopathy	is	a	poor	guide	to	understand	their	practices	of	engagement.	From	that	point	of	view,	a	further	limitation	of	this	study	and	of	much	research	in	CAM	is	that	it	reports	not	on	what	people	do	with	homeopathy,	but	on	their	construction	of	attitudes,	be	it	in	public	or	private	spheres.	If	the	NHS	really	wants	to	understand	the	lived	realities	of	pluralistic	healthcare,	then	explorations	of	how	people	use	homeopathy	will	be	a	critical	source	of	evidence.			
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